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Preface — We Did Not Set Out to Leave Religion
Behind

We did not set out to become post-dogmatic. For years our attention was directed
toward a demanding and apparently straightforward question: what is true about the
divine, about the ancient texts, and about Yeshua of Nazareth? We examined the
histories behind familiar doctrines, read traditions against one another, and asked
whether what later institutions declared essential could actually be demonstrated from
the evidence. The investigation produced books, arguments, revisions, and more
questions than a comfortable system could contain. The surprising outcome was not
that history ceased to matter. It was that history forced us to reconsider the purpose for
which we had been searching.

We had assumed that the endpoint would be a correct theology: a coherent set of
propositions that could be taught, defended, and eventually handed down. Yet every
time we approached that destination, another question emerged. What would a correct
theology make of the person who possessed it? Could a scholar be right about the origins
of a doctrine and still mistreat a neighbor? Could an institution guard its formulas and
neglect its children? Could a person possess insufficient information about first-century
Judaism and nevertheless act with the courage and mercy that the sayings of Yeshua
praise? These were not objections to knowledge. They were objections to confusing
knowledge with the reason for living.

The pages that follow are neither an official reconstruction of all Christian origins nor a
final judgment on every religious community. They are an account of why we no longer
give doctrine authority over the human conscience. We remain convinced that Yeshua
offers a profound example of human life and we believe the Creator raised him from
death. These are our convictions, plainly stated. We also recognize the distinction
between a conviction, an inference, an ancient testimony, and a publicly demonstrable
fact. If a movement claims truth as its first arbiter, it must exercise that distinction when

the subject is most dear to it.

The practical outcome is Resurrection Society: a fellowship of people learning to become
human together. We do not demand that visitors agree about the metaphysics of
resurrection, the boundaries of a canon, or a theory of atonement before sharing a
table. We do not possess a holy office that authorizes membership or judges a person's
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eternal fate. We seek to tell the truth, care for one another, and learn from Yeshua. That
may sound simple. After so much theological investigation, we have come to think it is
simple in the most demanding sense.
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Chapter 1 — We Were Looking for the Right
Theology

The study began as a kind of recovery operation. If institutions had altered the meaning
of Yeshua, the responsible response seemed to be to reconstruct what preceded them.
This meant asking difficult questions about manuscripts, translation, history, imperial
politics, and the vocabulary of ancient religions. These questions are legitimate. Much in
the religious life of the West is built on conclusions whose historical formation few
ordinary participants have had the time or means to investigate. To look behind those

conclusions is not disloyalty to truth; it is an expression of loyalty to it.

But recovery becomes another species of dogmatism when the investigator treats a
reconstruction as a newly recovered infallibility. Every ancient source is partial.
Historical explanations compete. The sheer energy expended uncovering an error can
make a person unusually reluctant to admit errors in the replacement theory. A
movement born from deconstruction may become intensely defensive about its own
discoveries, because its identity depends on never having to begin again. We want no
such dependency. The journey through theology has value, but the journey itself must
remain correctable.

We therefore distinguish the work of investigation from the work of becoming. One asks
what happened and what can be known; the other asks how to live. They are related but
not interchangeable. A historical finding might change the meaning we assign to a
teaching. It cannot by itself do the work of reconciliation, generosity, or courage. The
most persuasive account of Christian history would not exempt its author from learning
to listen to an irritated child or speak honestly to a friend. The ordinary life keeps
calling us back from the archive.
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Chapter 2 — The Problem of Religious Certainty

Certainty can be valuable when it reflects evidence proportionate to the claim. We need
not pretend uncertainty about every statement merely to appear humble. Yet religious
certainty often becomes something more than confidence. It is woven into the
mechanisms of belonging and fear. A person is told not only that a teaching is true, but
that questioning it may prove disobedience, imperil salvation, or remove the person
from the moral community. At that point the institution has made a question about
evidence into a question about submission.

The historical record is less tidy than institutions often imply. Texts circulated before a
fixed canon existed. Communities read the same writing differently. Theological
vocabulary changed across languages and centuries. Councils produced formulas, and
those formulas later acquired an aura of inevitability that the controversies themselves
did not possess. None of this establishes that every doctrine emerging from those
disputes is false. It establishes that the process is historical, human, and worthy of
scrutiny. A conclusion may be sound without a later institution owning the right to
forbid questions about it.

Our answer is not an equal respect for all propositions. Some claims are contradicted by
evidence; some remain plausible; some are practically impossible to test. Respect for a
person does not oblige us to affirm an error. The post-dogmatic discipline asks us to
separate the dignity of the questioner from the status of the claim. People should be free
to inquire without being subjected to coercion, and claims should be free to fail without
their defenders being cast out as unworthy human beings.
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Chapter 3 — When Religion Outruns Revelation

A compelling experience or teaching may begin in one person's life and then pass into
the hands of successors. Memory becomes narrative, narrative becomes interpretation,
interpretation becomes authorized doctrine, and doctrine becomes the language
through which an institution defines its boundaries. Such development is not
automatically corruption. Communities must preserve memory, teach children, and find
ways of making decisions. The danger begins when the machinery of preservation
claims greater authority than the original moral insight it exists to carry.

At that point religious life can invert its purposes. A rule intended to protect the
vulnerable is used to protect a leader. A creed intended to clarify becomes a tool for
humiliating anyone who cannot assent. Rituals meant to express fellowship become
tests of tribal identity. People learn to say the right things while becoming adept at
overlooking the person who needs help. We call this the moment when religion outruns
revelation: not because an early experience is guaranteed to have been supernatural,
but because the living demand of a teaching has been replaced by the administration of
its institutional afterlife.

Yeshua's reported conflicts over purity, status, and the treatment of vulnerable people
are especially important here. The Gospels present him repeatedly challenging the
distance between formal religious competence and care for actual persons. We need not
assume every scene preserves his words verbatim to recognize the coherent ethical
challenge in the traditions. A practice is not vindicated solely because it is old, sacred, or
institutionally approved. We must ask what it does to human beings.
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Chapter 4 — The Authority We Gave to Books

A library does not arrive from heaven bound in a single volume. The documents now
collected as the Bible were written, transmitted, copied, selected, translated, and
interpreted in different places and periods. The process varies greatly from one corpus
to another, and scholars disagree on many details. But the general fact matters: the
authority many people experience as a single object rests upon a long history of human
participation. To understand that history is not to despise the literature. It is to read it
more attentively.

Ancient narrative can bear historical memory while also employing symbolism,
theological interpretation, selective presentation, and literary convention. A prophetic
book can preserve voices from more than one period. An attributed text need not
function according to modern expectations of authorship. A Gospel can proclaim good
news and also reshape inherited traditions for an audience. To insist that every
variation must harmonize is to impose upon the material a demand it may never have
been designed to meet. A responsible reader learns to ask what kind of writing is at
hand before asking it to answer a modern question.

We need not solve canon disputes before recognizing human suffering or the moral
seriousness of truthfulness. Scripture may remain a cherished source of wisdom and an
indispensable witness to Yeshua, but it cannot become a substitute for investigation. To
place an ancient text beyond all examination is to protect not only the text, but also the
modern interpreter who claims to speak for it. Resurrection Society will read
extensively and reverently where reverence is warranted. It will not make a library into
a lock on the human conscience.

RESURRECTION SOCIETY - WHY WE ARE POST-DOGMATIC



Chapter 5 — The Difference Between Truth and
Belief

A belief is a condition of the believer. Truth concerns what is the case. The two may
coincide, but sincerity cannot make them identical. A community may preserve a
conviction for centuries; an individual may experience profound certainty; a scholar
may argue brilliantly. None of these is an independent guarantee that the conclusion
corresponds to reality. This distinction is obvious in ordinary investigation and
strangely difficult when a belief supplies identity or hope.

There is another error at the opposite extreme: assuming that because certainty is
limited, truth is only a matter of preference. Historical inquiry frequently reaches
strong conclusions. Human beings reason effectively about evidence. In ethical life,
arguments can be incoherent or cruel, and social arrangements can be judged by their
effects on real people. Admitting limitations does not require surrendering
discrimination. It requires calibrating our claims to our reasons.

The post-dogmatic disposition is therefore not intellectual exhaustion. It is a demanding
promise: to pursue what is true without granting any institution, founder, or beloved
book exemption from questioning. Even that promise can turn into a badge of
superiority unless we practice it with kindness. The point is not to win the reputation of
being open-minded; it is to remain capable of finding ourselves mistaken.
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Chapter 6 — Before the Bible Was the Bible

The Bible contains a varied library, not one book composed at one time by one author.
Israelite poems, royal traditions, law codes, prophetic collections, wisdom writings,
apocalypses, letters, and narratives preserve the concerns of different communities.
Their arrangement into a canon created a new literary context that often changes the
way individual writings are read. The resulting collection can be studied as scripture by
believers and as historical literature by anyone. These are different kinds of reading,
and the second should not be forbidden by the first.

Historical study begins by asking about language, genre, dating, sources, and
transmission. These questions do not always yield decisive answers. The formation of
the Pentateuch, for instance, is discussed through several competing compositional
models; the details cannot simply be announced as settled. What is clear is that a
modern reader who imagines every narrative as a contemporary transcript will miss
the literary and historical work taking place in the texts. The benefit of critical study is
not the permission to sneer at ancient authors, but the ability to hear them within their
own worlds.

For our purposes the decisive lesson is institutional modesty. If access to the past
requires comparison, inference, and sustained disagreement among competent
scholars, no local leader can plausibly demand that ordinary participants treat one
reconstruction as the condition of moral standing. History is worth learning, and it
remains history rather than a priestly weapon.
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Chapter 7 — The Ancient Gods and the

Emergence of Yahweh

The religious history of ancient Israel was not static. Inscriptions, names, poetry, and
biblical traditions raise difficult questions about the relation of Yahweh to the wider
world of West Semitic religion. Scholarship has explored possible southern associations
of Yahweh worship, the role of El, the movement from diverse religious practices
toward exclusive worship, and the social circumstances of ancient monotheism. The
details are contested, and the mention of yhw in Egyptian geographical material cannot
alone settle the origin of a deity. Even so, the research demonstrates why a sacred name
cannot be treated as if its entire history were self-evident.

This discovery changed the way we approached the word Yahweh. We continue to
recognize its importance in the texts and in our own intellectual history. Yet the
question of ultimate reality is not exhausted by the historical origin of one ancient
name. If there is a Creator, that reality is not made dependent upon our ability to
reconstruct a Bronze Age linguistic development. Nor would the correct pronunciation
of a name constitute moral wisdom. The study of names can be serious without
becoming the entrance examination for a relationship with what is ultimate.

The same discipline applies to easy anti-religious conclusions. A complex development
does not establish that every experience of the divine is invented, nor that nothing
beyond the physical world exists. Those are separate philosophical questions. What
history can show is the shape of human religious discourse and the risks of mistaking
our vocabulary for the whole of reality. We can hold the name with historical care while
refusing to make it a compulsory badge of belonging.
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Chapter 8 — The Patriarchs, Moses, and the

Problem of Historicity

Ancient stories are often asked to carry more historical weight than the available
evidence can bear. The figures of Abraham and Moses have shaped religious
imagination and cultural identity, but the extent to which their lives can be
reconstructed independently remains disputed. The absence of external confirmation is
not a demonstration that every narrative detail was invented. Equally, the cultural
importance of a figure cannot supply missing documentation. A careful account
differentiates an ancient tradition, a plausible historical setting, and a verified
individual event.

The stories themselves may preserve memories, literary patterns, ideological purposes,
and successive acts of interpretation. To study those layers is to take the documents
seriously. It is not necessary to mock someone who has received them devotionally. But
we should refuse to place the worth of a modern person upon whether that person
accepts one maximalist account of Bronze Age events. No child should be taught that an
honest historical question is evidence of moral failure.

We learned to become comfortable with sentences such as “we do not know,” “the
evidence is mixed,” and “this narrative has several possible relationships to history.”
Those are not humiliations. They are tools of intellectual maturity. An institution that
cannot tolerate them is likely protecting more than its historical claims. It may be
protecting its own authority to define who belongs.
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Chapter 9 — The Jewish World That Produced

Yeshua

Yeshua was a Jew in Roman-ruled Galilee and Judea. That fact belongs to the foundation
of any responsible account of his life. His language, festivals, arguments, symbols, and
expectations were formed within the variegated Judaism of the Second Temple period.
The ancient sources place him amid controversies about Torah, purity, the kingdom of
God, the temple, and the future of Israel. To remove him entirely from that world would

produce a modern invention rather than a historical reconstruction.

The same context also reveals diversity. The Jewish world of the period did not speak
with one undifferentiated voice. Priestly authorities, Pharisaic interpreters, apocalyptic
groups, ordinary villagers, and diaspora communities could differ profoundly. The
destruction of the temple and the decades that followed altered both Jewish and Jesus-
movement identities. Terms such as Judaism and Christianity can mislead when
projected backward as though the boundaries of later centuries already existed in the
lifetime of Yeshua.

History gives us roots; it does not automatically give every later person an obligation to
become culturally identical with the original setting. We can understand a teacher
within a culture while considering whether the ethical insights attributed to him speak
across cultural borders. That move requires honesty: it is a contemporary philosophical
appropriation, not a claim that Yeshua secretly belonged to a modern secular school. He
was religious; we need not reconstruct his entire religious world to take his example
seriously.
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Chapter 10 — The Gospels and the Historical

Yeshua

The Gospels are indispensable witnesses and historically interested theological
narratives. They are not interchangeable transcripts. Matthew and Luke share
substantial material with Mark, while each shapes traditions for distinctive literary and
communal purposes. The literary relationships, oral antecedents, and dating of these
texts remain subjects of scholarship, though many researchers regard Mark as the
earliest surviving canonical Gospel. The sources can preserve valuable memories and

also present interpretation. A historian must work with both dimensions.

Comparison is fruitful precisely where the accounts differ. One evangelist emphasizes a
particular teaching, another arranges scenes differently, and a third uses a different
framing of a familiar conflict. The question is not whether variation makes the sources
worthless. Ancient biographies were composed under conventions unlike modern
journalism. The question is what kinds of conclusions are warranted and where
humility is appropriate. A responsible historical portrait is assembled from cumulative
arguments rather than the confident selection of whichever passages best support a

prior creed.

For Resurrection Society this means that Yeshua's example is central without our
asserting that every reported saying can be authenticated equally. We can examine the
parables, confrontations, meals, healings, and teachings as traditions from which an
ethical pattern emerges. Where the records resist harmonization, we should say so. If
better evidence changes a conclusion, we should revise it. An example becomes more
worth following, not less, when we refuse to protect our preferred image of him from

investigation.
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Chapter 11 — Paul and the Transformation of the

Movement

Paul's letters are among the earliest surviving Christian writings. They reveal a
movement already negotiating Gentile participation, the meaning of Yeshua's death and
resurrection, the relation of Torah to belonging, and the organization of communities
across the eastern Mediterranean. Paul's voice is distinctive and sometimes polemical.
To understand him historically is to read letters written to particular people under
particular pressures, rather than to assume each statement was composed as a timeless
article in a future dogmatic constitution.

It is reasonable to investigate differences between Paul's emphases and the portraits of
Yeshua in the Synoptics. Paul's surviving correspondence offers relatively little
sustained narrative of Yeshua's public life; its focus is often proclamation, communal
conflict, practical counsel, and interpretation of the risen Christ. Yet it would be careless
to assert that Paul single-handedly invented Christianity or that every concern for ethics
disappeared from his letters. His instruction about generosity, mutual service, and
relations among members must be considered alongside theological claims with which
we disagree.

Our conclusion is institutional rather than merely literary. We do not believe one
apostolic voice should become an unchallengeable template for every society or an
interpretive authority above the human example we seek to practice. Paul's letters
remain invaluable historical sources. They belong in the archive of inquiry, not on a
throne above correction. To refuse that throne is not to erase the texts; it is to restore
their status as writings that must be read and argued with.
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Chapter 12 — John and the Theological

Reinterpretation of Yeshua

The Fourth Gospel differs markedly from the Synoptics in chronology, style, discourse,
and the language through which it presents Yeshua's identity. Extended theological
speeches appear where the Synoptics more often preserve short sayings, parables, and
controversies. Johannine authorship and composition are disputed, and many scholars
see the Gospel as reflecting a distinctive community history or developed interpretive
tradition. To investigate these differences is not irreverence. It is the beginning of
serious comparison.

A contrast does not by itself authorize the conclusion that John contains no historical
memory. The Gospel can preserve traditions otherwise unattested, and proposals about
its date and relation to eyewitness testimony vary. What we can say securely is that it
makes large interpretive claims and does so in a voice unlike much of the earlier
Synoptic tradition. A person ought not be forced to accept the maximal theological
conclusion from John as a prerequisite for learning mercy from Yeshua's teaching in
Luke or Matthew.

When we stopped treating all canonical books as if they possessed one flattened voice,
the problem of dogmatic certainty became more visible. Different texts became
occasions for responsible analysis rather than obstacles to be explained away. We need
not settle every Johannine question in order to make the practical decision that
fellowship should not require a unanimous verdict on Johannine Christology.
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Chapter 13 — From Human Teacher to Divine
Christ

The history of early beliefs about Yeshua is neither a single straight line nor a simple
story of a wholly human teacher suddenly transformed into a god by one council. The
earliest surviving texts already express remarkably elevated claims about him; other
voices emphasize his human suffering, his obedience, his prophetic role, or his
relationship to the God of Israel in different ways. Later technical formulas emerged
through long debates about how such claims could be stated without contradiction. A

truthful account must hold the diversity and the continuity together.

Our own reading gives priority to the genuinely human life of Yeshua and rejects
making later metaphysical formulas necessary for belonging. That position is a
philosophical and theological judgment; it should not be disguised as an uncontested
scholarly consensus. Some evidence will be interpreted differently by competent
historians. We gain nothing by denying that difficulty. The strength of the movement
lies in its refusal to demand that every visitor first adjudicate centuries of Christological
debate.

An ordinary reader may reasonably ask why any of this matters. It matters because
claims about who Yeshua is have often become more socially decisive than questions
about what he taught and how his followers behave. The more magnificent the formulas
became, the easier it sometimes was for the human example to retreat behind them. We
want to bring that example forward again, while granting that other readers may
understand his identity differently.
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Chapter 14 — The Creeds and the Making of
Orthodoxy

The Council of Nicaea in 325 and Constantinople in 381 were milestones in a long
process of defining and contesting Christian teaching. Bishops debated language
concerning the Son and the Holy Spirit within changing imperial settings. The resulting
creeds became enormously influential. Their history contains scholarship, conviction,
political negotiation, conflict, and institutional power. To call that history human does
not establish that the theological claims are false; it establishes that the institutional
means of making them normative are historical.

The difficult issue is not that communities form statements of belief. People must
communicate what they affirm. The issue arises when assent becomes a test of moral
eligibility and when power is used to suppress fair inquiry. A creed that functions as a
description of one group's convictions is different from a creed wielded as a universal
examination administered on behalf of heaven. Resurrection Society rejects the latter
claim even when it understands the social reasons institutions have made it.

We have no wish to reverse the structure by declaring those who affirm a creed
unworthy of fellowship. That would leave dogmatism intact and merely exchange the
answers. Someone may hold Nicene doctrine sincerely, live with courage and
compassion, and join our conversation without being treated as the enemy. The
freedom to disagree must be reciprocal if it is to mean anything.
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Chapter 15 — Yeshua Before Jesus Christ

There is a difference between a person who lived and the accumulated interpretation of
that person's significance. The difference does not imply that later interpretation is
always false, but it gives historical inquiry a task distinct from devotion. Yeshua was
born into a world unlike our own, spoke in a Jewish idiom, gathered followers, and was
executed under Roman authority. The meanings attached to that life expanded through
preaching, memory, liturgy, philosophy, and political history. We are entitled to
investigate those meanings without confusing them with the person himself.

We use the name Yeshua not as a secret password nor because the conventional English
name must be forbidden, but because it reminds us that this was a particular human
being before he became the object of centuries of institutional explanation. His
humanity is not an embarrassing concession to be made before returning to
metaphysical debate. It is precisely the point of contact between his example and our
lives. An ordinary human being can learn courage from another. One can observe
generosity, contemplate judgment, and test whether a teaching makes relationships
more truthful.

The danger is creating another idealized Yeshua, only now in our own philosophical
image. He was not a twenty-first-century pluralist or a critic of every religious
institution. He appears in the sources as a Jewish prophetic teacher whose convictions
included divine judgment and the coming kingdom. We can choose to learn universally
from him while admitting where we develop his legacy beyond its original setting. To
honor a human teacher is to resist turning him into our ventriloquist's figure.
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Chapter 16 — The Son of Man and the Beasts

Daniel's seventh chapter presents terrifying beastlike powers and then a figure
described as one like a human being. The vision concerns kingdoms, divine judgment,
and the eventual vindication of the holy ones. Interpreters differ over whether the
humanlike figure primarily represents a people, a heavenly individual, a messianic
agent, or some combination. Those disagreements should remain visible. It is
intellectually irresponsible to extract one phrase and announce that the ancient work
offers a straightforward modern doctrine of humanism.

Yet images have philosophical lives beyond the disputes over their first meaning. The
contrast between beastly rule and human likeness speaks with unusual force to the
history of power. Empires have glorified conquest while degrading the people who live
within them. Organizations have sought admiration at the price of conscience.
Individuals have become more formidable and less humane at the same time. Against
that pattern, we place the question whether greatness might consist not in devouring
others but in serving them.

The sayings attributed to Yeshua concerning service, humility, enemies, and the
reversal of status make this symbolic contrast compelling for our society. We are not
claiming that every Son of Man saying has the same meaning, or that the Danielic figure
simply means an ordinary person. We are claiming that a human way, shaped by
Yeshua, offers a serious alternative to civilization organized through domination. The
beasts are a warning about what humans can become; the humanlike figure becomes an
invitation to become human again.
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Chapter 17 — Why We Do Not Need to Become

Jewish

Historical interpretation demands cultural attention; ethical participation does not
always demand cultural conversion. To understand Confucius, one studies Chinese
traditions. To understand Socrates, one studies Athens. To understand Yeshua, one must
study Second Temple Judaism. But the study of a culture and the adoption of its
complete religious identity are different undertakings. The fact that Yeshua's teachings
emerged in Israel does not establish that a person in another country must adopt
ancient Israelite customs before beginning to practice honesty, mercy, or hospitality.

This principle should not be used to erase Jewish identity or to claim that Jews have
misunderstood their own history. It is especially important not to repeat the old
Christian habit of treating Judaism as a discarded shell from which a universal spiritual
essence has been rescued. We do not need that argument. We can acknowledge the
integrity of Jewish life and the rootedness of Yeshua while developing a contemporary
way of living inspired by him. The relationship is one of historical debt, not cultural
conquest.

Neither need Gentile become the permanent name of everyone else. If the society is
meant for human beings in many places, its language should address people directly
rather than define them by their position relative to an ancient communal boundary.
The invitation is not to exchange one ancestry for another. It is to consider a human
example, examine its claims, and participate freely in a shared discipline of life.
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Chapter 18 — The Greatest Example of Being

Human

Calling Yeshua the greatest example of humanity is not a claim that historical
comparison has produced a numerical ranking of every moral teacher who has lived. It
is our foundational judgment about the example we choose to place at the center. We
see in the Gospel traditions a profoundly challenging pattern: attention to the neglected,
friendship across status, refusal to make possessions the measure of a life, courage
before coercive authority, and the insistence that mercy and truth are not opposing

virtues.

That pattern must be approached without pretending every action attributed to Yeshua
is beyond interpretation. His sayings about judgment, family, and the end of the age
sometimes challenge contemporary readers sharply. A serious philosophy must face
those passages rather than hide them. We can acknowledge a teaching's historical
uncertainty or wrestle with its moral difficulty while refusing to throw away the
example as a whole. Following a human teacher is not the same as claiming to possess
perfect access to the teacher's entire mind.

Why choose him rather than simply establish a general ethics assembled from many
traditions? Because movements emerge from particular histories, and ours has been
transformed by the encounter with his life. We nevertheless remain students of anyone
who can teach us something true. A beautiful insight from a Buddhist text, an argument
by a secular philosopher, or a discovery in psychology does not become unwelcome
because it comes from elsewhere. Truth has no institutional passport. Yeshua gives our
inquiry its center; he does not require us to close every other door.
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Chapter 19 — The Human Being the Creator

Raised

Resurrection Society believes that the Creator raised Yeshua from the dead. This
conviction is not a ceremonial slogan added to an otherwise secular handbook. It is part
of our understanding of why his human life matters and of the hope that death does not
possess ultimate authority. We should say it plainly rather than conceal it behind
harmless language about personal renewal. A movement committed to truth owes its
visitors clarity about what its founders believe.

The historical inquiry and the conviction are not identical. Historians can study the
emergence and dating of resurrection testimony, the experiences reported by early
followers, the diversity of narratives, and the growth of belief. Whether a supernatural
event occurred is a further judgment debated across philosophical and religious
frameworks. We regard resurrection as real, but we will not pretend that the methods
of ordinary historical scholarship compel every honest investigator to the same
conclusion. Neither will we pronounce a person morally defective for remaining
unconvinced.

More importantly, resurrection must not function as an argument for neglecting the
present. Hope beyond death should enlarge our care for mortal lives. If we believe the
Creator vindicated this human being, then our question becomes how to imitate his care
for those whose bodies are injured, whose dignity is denied, and whose futures are
precarious. A belief in resurrection that makes us less attentive to the suffering person
before us would contradict the very example by which we claim to be formed.
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PART IV
SALVATION WITHOUT A THEOLOGICAL
EXAMINATION
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Chapter 20 — Did Yeshua Demand Correct
Theology?

The surviving sources do not speak in one easily harmonized idiom about salvation and
judgment. Some sayings place the treatment of neighbors at the center; others demand
radical allegiance, repentance, or readiness for an approaching divine intervention. The
Gospel of John attaches distinctive importance to belief in the Son. Pauline letters speak
in their own vocabulary of faith, grace, participation, and life. Honest readers must not
erase the texts that make their preferred theory uncomfortable.

Our question is therefore not whether we can compile a handful of sayings and prove
that Yeshua taught a modern theory of religious pluralism. We cannot. The stronger
inquiry concerns the moral plausibility of making correct assent to later-developed
propositions the decisive measure of a person's destiny. That demand is far removed
from the ordinary circumstances in which people encounter history: unequal education,
limited evidence, cultural inheritance, traumatic encounters with religious institutions,
and honest disagreements among serious investigators.

We decline to claim authority over another person's salvation. We do not know enough
to issue such verdicts, and we see no reason to grant an institution power to announce
them on behalf of the Creator. The practical imperative is the one we can act upon: to
become truthful, just, merciful, and responsible people. Where the ancient witnesses
speak of judgment, we read them with seriousness. Where they remain contested, we
admit the contest. We will not turn historical uncertainty into an apparatus of fear.
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Chapter 21 — The Samaritan and the Outsider

The parable of the Samaritan troubles the instinct to equate social or religious proximity
with moral achievement. The exemplary neighbor is the one who responds to the
wounded person, not the one who merely occupies a respected position. In the
judgment scene of Matthew 25, feeding the hungry, welcoming the stranger, and visiting
the afflicted occupy a striking place in the narrative. These passages should not be made
to speak beyond their literary and religious settings, but their ethical force is

unmistakable.

Outsiders often reveal the poverty of an institution's self-description. A person whom
the community distrusts may behave with more courage than its celebrated teacher. A
stranger may offer help when its authorities pass by. This is not proof that religious
membership is always harmful; it is a challenge to any system that treats membership
as a substitute for conduct. Human goodness cannot be exhaustively read from
doctrinal badges. A society that follows Yeshua's example should learn to recognize care
wherever it occurs.

That recognition changes our gatherings. We do not ask whether a visitor belongs to our
category before responding to need. We do not reserve friendship for those who
interpret the texts as we do. We allow criticism from people outside the society to
instruct us. There is no greater betrayal of a teaching about the neighbor than turning
the teacher's name into a reason to refuse one.
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Chapter 22 — The Injustice of Doctrinal Salvation

Imagine two people who differ not in compassion but in access to information. One has
grown up with a particular doctrine, surrounded by voices that regard it as obvious. The
other has never heard the claim, has heard it only through violence, or has examined its
evidence and remained honestly unpersuaded. If their eternal fate is assigned according
to correct assent, enormous weight falls upon birthplace, education, chance, and the
credibility of the messengers. This raises a serious problem of justice, even before one
asks which of the rival doctrinal formulas is correct.

Religious traditions have long debated these questions, and many contain generous
resources concerning conscience, ignorance, mercy, and the scope of grace. It would be
false to claim that all Christianity has always taught the harshest answer. Our position is
nonetheless clear: we reject the claim that the Creator's acceptance of a human being
can be administered by our local institution or reliably inferred from its membership
list. A doctrine may matter to a believer without becoming a tool for assigning cosmic
worth.

Some will ask whether rejecting doctrinal salvation is itself a doctrine. In the ordinary
sense of a sincerely held proposition, yes; we cannot escape having convictions by
changing our vocabulary. What makes the position post-dogmatic is that we do not
impose the proposition as an unchallengeable rule of metaphysical certainty. We state
it, give reasons, live according to it, and remain willing to be corrected. The practical
boundary is firm: no one may use the society to coerce religious assent through threats
about eternal destiny.
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Chapter 23 — Judgment, Mercy, and the Limits

of Our Knowledge

Judgment is a difficult theme because the desire for justice is real. We do not want
cruelty to count for nothing or exploitation to enjoy permanent victory. At the same
time, human beings have often imagined divine judgment in forms that reproduce their
own vengeance, exclusions, and hierarchies. Ancient texts differ in imagery and
emphasis; historical words for the dead and their fate have not always meant what later
popular doctrine assumes. A thoughtful reader should resist turning the afterlife into an

easily charted geography.

Mercy does not erase responsibility. A community that talks of forgiveness while
shielding abuse has made an ethical failure, not achieved spiritual sophistication. Our
hope is that ultimate reality is not indifferent to suffering and that the Creator is more
just than the authorities who claim to speak in that name. Hope is not knowledge of
every outcome. We may trust without pretending to have observed what no living

person can normally verify.

For the practical life of Resurrection Society, judgment begins as self-examination. Are
we using our power well? Are we able to receive a complaint without retaliating? Have
we excused harm because the offender is admired? Do we care for the person outside
the group? Questions like these are immediately available to evidence. They should
command far more of our attention than confident descriptions of what happens to
strangers after death.
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Chapter 24 — Why We Reject Religious
Gatekeeping

A gatekeeper claims that access to what is good depends upon passing through the gate
under their control. In religion the gate may be a creed, priestly office, ritual, approved
vocabulary, or allegiance to a particular teacher. Sometimes communities set
boundaries for legitimate reasons, such as protecting participants from harm. Those
boundaries must be distinguished from the claim that one institution owns the
conditions of divine favor. Resurrection Society accepts the need for safeguarding and
refuses the theory of spiritual ownership.

There will be hosts, writers, facilitators, and people responsible for finances. None is a
priest. A founder may explain the movement's story, but cannot make disagreement
equivalent to disloyalty. A person may accept practical responsibilities without being
granted authority over conscience. The right to leave must be meaningful; so must the
right to seek correction when a leader acts wrongly. Without those arrangements, anti-
clerical language can conceal a new clergy under a different name.

The same principle protects people who are religious. We do not interrogate a Christian
visitor about the Trinity or demand that a Muslim discard every conviction before
sitting at the table. We ask that people refrain from coercion and respect the dignity of
others. Belief can be discussed frankly. It cannot be weaponized as the price of ordinary
human fellowship.
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PART V
THE POST-DOGMATIC WAY

RESURRECTION SOCIETY - WHY WE ARE POST-DOGMATIC



RESURRECTION SOCIETY - WHY WE ARE POST-DOGMATIC



Chapter 25 — Post-Theological, Post-Dogmatic,
Not Post-Truth

The word post-theological describes a change of organizing center. Theology no longer
determines who may belong or which questions a gathering must answer before it can
begin. Post-dogmatic describes the method: convictions may be strong, but they are
always subject to examination. Neither word means that there are no true claims about
ultimate reality. Neither word obliges members to become atheists or agnostics. The
society simply refuses to make a uniform metaphysical conclusion the instrument of its
communal life.

We also reject a fashionable ambiguity that treats all interpretations as interchangeable.
Evidence matters. Logical contradictions matter. Medical and historical claims should
be evaluated by methods appropriate to them. Moral questions require serious
reasoning and attention to consequences. A community that calls itself open while
refusing to distinguish grounded knowledge from speculation has not escaped dogma; it
has merely abandoned intellectual discipline.

Our position may seem paradoxical to those who equate conviction with exclusion. We
affirm the human example of Yeshua and believe in his resurrection while permitting
others to reject those claims. This is not indifference. It is confidence that truth need not
be protected by force. We would rather have a searching person at the table than an

intimidated person reciting what they do not believe.
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Chapter 26 — Nothing Above the Truth

This must be the first arbiter of our intellectual life: claims answer to reality, not to the
needs of the movement. An interpretation is not vindicated by the number of books
written in its defense. A founder's personal experience does not settle a question for
everyone else. A cherished hope does not acquire the status of a documented fact
merely because it is morally attractive. These distinctions are difficult because the ideas
closest to us are the ones that most easily merge with identity.

We therefore ask not only what reasons support a claim but what could show it to be
wrong. A historical thesis should identify its sources and acknowledge contrary
evidence. An empirical claim should be tested where testing is possible. An ethical
proposal should be considered from the standpoint of those who may suffer its effects. A
metaphysical conviction should be described frankly as such when its truth exceeds
ordinary public verification. This does not settle every dispute, but it produces a culture
in which error can be discovered without treating correction as betrayal.

Truth also requires a manner of speaking. Cruelty is not made noble by accuracy, and
kindness is not made genuine by deliberate falsehood. We must learn to say difficult
things clearly without humiliating people for not knowing what we know. We must also
be prepared to learn from those who have suffered under our confidence. Our goal is
not to produce an elite class of correct thinkers. It is to cultivate people whose fidelity to
reality improves the way they live with others.
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Chapter 27 — Conviction Without Compulsion

It is easy to confuse the strength of a commitment with the power to enforce it. A person
may be profoundly convinced that Yeshua was raised without demanding that another
person simulate belief. Indeed, compelled assent has no intellectual value: it informs us
principally about the cost of dissent. We therefore state our convictions openly, explain
their grounds, and leave our neighbors free to investigate. No declaration about
resurrection is required before someone can receive help, join a gathering, or become a
trusted friend.

There are tensions in such an arrangement. If all views are welcome, what distinguishes
the society from a generic discussion club? Our answer is practice and orientation. The
community is organized around the human example of Yeshua and the eight pillars of
the Human Way. A participant can disagree about metaphysics while willingly
participating in a conversation shaped by truthfulness, gentleness, freedom, fellowship,
and responsibility. The shared work is real even where conclusions differ.

Freedom is not permission for manipulation. A visitor cannot claim the right to harass
others in the name of doctrine, nor may a local host present personal revelation as
binding on the group. Strong convictions can be expressed with seriousness; power over
another person's conscience cannot be claimed. The difference is the condition that
allows a genuinely mixed community to endure.
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Chapter 28 — Why We Will Not Build Another
Religion

Our rejection of religion is directed at systems of spiritual control, compulsory assent,
sacred hierarchy, and institutional mediation of human worth. This does not require us
to pretend that religious people have never done good or that every religious structure
is identical. Historically, religion has preserved learning, organized care, and inspired
art, as well as justified coercion and exclusion. A truthful book must admit both. Our
decision is not that all people called religious are mistaken in everything; it is that we
will not reproduce a framework in which doctrine is used to govern conscience.

The temptation will be especially strong if Resurrection Society becomes successful. A
founder's writings may be treated as untouchable. A charismatic host may gather
followers loyal to a personality rather than to the group's principles. The language of
truth may be used to silence dissent. The conviction of resurrection may acquire an
obligatory formula. These are not hypothetical risks confined to ancient history; they
are ordinary organizational dangers. We must design against them before they become
convenient.

Our answer is accountable structure: no infallible interpreter, no spiritual ranks, clear
financial records, safeguarding policies, published procedures for complaint and
removal, and a meaningful right to leave. We can meet on Saturday without requiring
Sabbath observance. We can study Yeshua without pretending that every participant
shares our interpretation. We can enjoy silence without calling it a sacrament. The
content of a life matters more than the religious classification outsiders may assign to it.
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PART VI
THE LIFE THAT REMAINS
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Chapter 29 — Relationship Before Religion

A relationship is not an escape from thought. It is the place where much of our thought
finally becomes answerable to the world. We may write movingly about mercy and then
discover how little patience we possess with a tired child. We may celebrate truth and
avoid an awkward conversation with a friend. We may denounce domination and
exercise it through money, professional status, or emotional pressure. The ordinary
household exposes the distance between an ideal and a habit more effectively than
many theological disputes.

For this reason the central practice of our society is fellowship. Not a compulsory
emotional intimacy, not public confession, and not the surveillance of private life.
Fellowship means creating occasions for mutual knowledge, hospitality, careful
listening, and useful aid. It allows people to disagree without becoming enemies and to
support one another without purchasing control. We want a community where a visitor
can arrive without an approved vocabulary, receive a welcome, and leave with their
freedom intact.

The most important test is whether life becomes more human. Do people tell the truth
more reliably? Are the vulnerable safer? Can a mistake be admitted? Are complaints
heard? Do friendships outlast disagreements? A society can produce impressive books
and fail all these tests. If that happens, the books should not become an excuse. They
should become evidence against our own failure to practice what we wrote.
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Chapter 30 — A Civilization of Human

Ordinariness

Civilization is often pictured through its monuments, rulers, inventions, and armies. But
a civilization is also the kind of ordinary life it makes possible. Can a child grow without
fear? Can an elderly neighbor remain known rather than discarded? Can someone
question an authority without losing access to friendship and care? Can a person do
honest work without being treated merely as a tool? These questions bring the grandeur

of civilization down to the scale where human beings actually live.

The House of the Way begins there. On the first Saturday of the month, a door opens for
conversation, a meal, or simply unhurried company. Other gatherings meet in
Cincinnati parks, libraries, homes, and public rooms. A Saturday morning telephone
conversation marks the beginning of a voluntary day of rest. Local chapters may begin
with a few friends and a table. None of these arrangements is a church service. They are
the practical environment in which the eight pillars—Truth, Attention, Truthfulness,
Gentleness, Freedom, Fellowship, Stewardship, and Mortality and Resurrection—can
become habits rather than labels.

We want people to form gatherings without waiting for a central personality to grant
spiritual authorization. Practical coordination, safeguards, and transparent
accountability remain essential. But the movement must remain larger than the person
who began it. A host serves rather than rules. A writer offers arguments rather than
verdicts. A participant belongs through willing fellowship rather than doctrinal
completion. If these principles endure, the society may become more than an interesting
idea. It may help ordinary people form a different kind of civilization, one conversation
and one act of care at a time.

Conclusion — We Found a Life Worth Following

The inquiry did not end with a final doctrinal chart. We looked at ancient Israel, the
transmission of texts, the memories of Yeshua, the letters of Paul, the distinctive voice of
John, and the centuries in which Christian communities debated the meaning of the
person they followed. The investigation mattered. It taught us how careful we must be
when making claims about the past, and how easily an institution can present a human
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interpretation as if it were exempt from human examination. We did not emerge with
contempt for those who believe differently. We emerged with less patience for the
machinery that makes disagreement a condition of exclusion.

Yeshua remains at the center. We regard his life as the finest example of human
greatness we have encountered, precisely because greatness appears in his example as
mercy, courage, service, and freedom from domination. We believe the Creator raised
him. We cannot compel another person's conscience into the same conviction, and we
have no wish to do so. A belief becomes more honest when it is stated openly and held
without threatening those who disagree.

The work before us is now visible in ordinary human places. It is the work of telling the
truth at some personal cost, making room for a stranger, admitting an error, protecting
someone vulnerable, taking a day of rest, being present with a grieving person, and
learning from an argument without making it a war. Nothing about this demands a new
priesthood. Much about it demands a more difficult kind of fidelity than the recital of
correct words.

We were looking for the right theology. We found a life worth following. We are post-
dogmatic not because reality has ceased to matter, but because it matters too much to be
placed in the custody of an institution. And we invite others not to surrender their
judgment, but to bring it to the table. That is where a civilization of human ordinariness
may begin.

Appendix A — Research and Sources

This book offers an argument informed by historical scholarship rather than an
exhaustive critical edition of the sources. Readers should distinguish the primary
witnesses from modern accounts and our own philosophical conclusions. Primary
materials include the Hebrew Bible, especially Daniel 7; the Synoptic Gospels; the Gospel
of John; the undisputed Pauline letters; and the surviving texts of major early Christian
debates and councils. These sources differ in date, purpose, genre, and textual history.
No modern author should be treated as an infallible substitute for consulting them.

For the origins of Yahweh and ancient Israelite religion, see Theodore ]J. Lewis, The
Origin and Character of God (Oxford University Press, 2020), especially the chapter “The
Origin of Yahweh,” which surveys epigraphic sources and competing geographic
hypotheses. For interpretations of Daniel 7, see Daniel Boyarin, “Daniel 7,

RESURRECTION SOCIETY - WHY WE ARE POST-DOGMATIC



Intertextuality, and the History of Israel’s Cult,” Harvard Theological Review 105 (2012):
139-162; and Tim Meadowcroft, “One Like a Son of Man in the Court of the Foreign
King,” Journal of Theological Interpretation 10 (2016): 245-263. These works show both
the sophistication of the discussion and the inadequacy of pretending the text has one
uncontested interpretation.

On the historical Yeshua, Gospel relations, Paul, and early Christian diversity, useful
scholarly points of entry include E. P. Sanders, The Historical Figure of Jesus (1993); Dale
C. Allison Jr., Constructing Jesus (2010); Mark Goodacre, The Case Against Q (2002); Amy-
Jill Levine, The Misunderstood Jew (2006); Paula Fredriksen, Paul: The Pagans’ Apostle
(2017); and Larry Hurtado, Lord Jesus Christ (2003). These authors disagree among
themselves on many issues. That is precisely why they should be read as partners in
investigation rather than as a new magisterium.

For the formation of doctrine and the councils, see Lewis Ayres, Nicaea and Its Legacy
(2004), and Frances Young with Andrew Teal, From Nicaea to Chalcedon (2nd ed., 2010).
For the wider formation of early Christian identities and canon, consult David Brakke,
The Gnostics (2010), and Harry Y. Gamble, Books and Readers in the Early Church
(1995). These citations are reading guidance, not claims that any scholar endorses the
philosophy of Resurrection Society. An especially important discipline is to read strong
counterarguments before treating our preferred reconstruction as secure.

Appendix B — The Post-Dogmatic Method

A historically grounded claim should identify its evidence and distinguish what is
certain from what is inferred. An empirical claim should invite appropriate observation
or testing. A philosophical argument should state its premises clearly and attend to its
implications, including implications for people whose interests the author does not
share. A metaphysical conviction should be named as a conviction when its object
exceeds ordinary public verification. These are not rigid boundaries—human reasoning
crosses them—but they help prevent an elegant sentence from carrying more authority
than its grounds allow.

The method can be practiced through three quiet questions. What is being claimed?
What reasons genuinely support it? What would count against it? The answers will
often require further inquiry. They may also require a refusal to pronounce upon an
issue for which available evidence is inadequate. Such restraint is not weakness; it is the
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condition of an honest intellectual community. The principles apply equally to this book,
to the words of a founder, and to conclusions that have given the society its identity.

Appendix C — The Eight Pillars

Truth requires that no cherished claim be made immune to reality. Attention asks us to
notice what is actually before us rather than living entirely within our assumptions.
Truthfulness brings intellectual integrity into speech and conduct. Gentleness
disciplines strength so that courage does not become cruelty. Freedom releases us from
domination by status, fear, possession, and institutional approval. Fellowship makes life
shared rather than merely adjacent. Stewardship turns care toward bodies, children,
communities, and the world. Mortality and Resurrection holds human finitude and hope
together without treating hope as an excuse for neglecting the present.

These pillars are not sacred steps, and nobody receives a rank for mastering them. They
are subjects for lifelong practice. The companion volume A Civilization of Human
Ordinariness offers their fuller treatment and describes practical participation in
Resurrection Society. The purpose of the pillars is not to sort people into superior and
inferior classes, but to give ordinary people a language in which to notice what they are
becoming and what they might yet learn.
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